《The Sermon Bible Commentary – Daniel》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verses 1-21
Daniel 1:1-21
I. We see here how national sins are ever followed by Divine retribution.

II. We see here most admirably illustrated the duty of adhering in all circumstances to that course of conduct which in our consciences we believe to be right.

III. We have in this history an illustration of the value of temperance in eating and drinking.

IV. We may see here how God's hand is in all His people's concerns.

W. M. Taylor, Daniel the Beloved, p. 1.



References: Daniel 1:1.—R. Payne-Smith, Homiletic Quarterly, vol. v., p. 378. Daniel 1:3.—iii. 16-27.—J. Wells, Bible Children, p. 173. Daniel 1:3-5.—Parker, Ark of God, p. 198. Daniel 1:3-8.—J. R. Bailey, Contemporary Pulpit, vol. iv., p. 235. Daniel 1:6.—Preacher's Monthly, vol. iv., p. 237. Daniel 1:6, Daniel 1:7.—Ibid., vol. vi., p. 229.



Verse 8
Daniel 1:8
Observe:—

I. The respect which honest and open minds, even worldly or heathen minds, cannot help entertaining for spiritual principle or power. Nebuchadnezzar was a man of imperial capacity. We know but little of him, either through sacred or profane history; but what we do know leads to the conviction that he was one of those rare men who are born for imperial rule. He was a man not unmindful of the duties of a ruler as well as the enjoyments; a man reverent too, and pious towards the only gods he had ever heard of, or, before he came across the greater spirit of Daniel, had a chance of knowing. It was something beyond the ordinary habit of an Eastern monarch to train captive youths to occupy places about his person and court. His distinguished consideration for the Hebrew captive children, shows that he was a seeker of wisdom, of guidance, could any man show it him. The one great secret of power, of living and lasting power, is godliness.

II. Daniel's way of getting and doing good was other and higher than the king's. Nebuchadnezzar had no higher notion of the way to foster the growth of mind and character than to feed it daintily. Daniel knew that mind and character had to be fed; he fed them on the bread of God. His resolution was one of the wisest ever taken by a young man in this world. The grounds on which it rested were: (1) ceremonial; (2) physical; (3) moral. Every man must study, as Daniel did, the relation of things indifferent in themselves to his own life. One man may adopt a mode of life, allow himself certain pleasures, trust himself in certain places, where another, honestly desirous to live soberly and godly, would not be safe for an hour. Let every man mark what is helpful, what is hurtful in the thousand indifferent things which he handles, and scenes which he frequents, day by day. And then let him build his bulwarks; and remember that the keeping of that is in most cases the keeping of the soul.

J. Baldwin Brown, Aids to the Development of the Divine Life, No. 12.

I. What were Daniel's temptations to abandon a life of abstinence from strong drink? (1) He was tempted by his youth. (2) He was tempted also by the usages of his social rank. (3) He was tempted by the courtesies of official station. (4) He was tempted by his professional prospects. (5) He was tempted by his absence from home and native land.

II. Observe what was the young nobleman's conduct in the trial. (1) He was true to his faith in abstinence from the use of wine. He had a principle of his own on the subject, and adhered to it. (2) He was true to the education of his childhood. (3) He was true also to the principle of temperance as a religious virtue. (4) He calmly trusted the consequences of his procedure to God.

III. What were the results of Daniel's fidelity in his own experience? (1) By his temperance he gained a healthy body. (2) In that brief trial of his youth he laid the foundation of a robust, religious manhood. In this early and brief fragment of his life, he settled the future of his professional career as a prophet of the living God.

A. Phelps, The Old Testament a Living Book, p. 174.



References: Daniel 1:8.—G. T. Coster, Christian World Pulpit, vol. xviii., p. 70; Clergyman's Magazine, vol. xi., p. 147; Homiletic Magazine, vol. v., p. 118; Preacher's Monthly, vol. vi., p. 233. 1—J. G. Murphy, The Book of Daniel, p. 82.

02 Chapter 2 
Verses 1-23
Daniel 2:1-23
I. The narrative sets before us the value of united prayer.

II. We have an illustration here of the power of gratitude.

III. We have an illustration of the devout humility of genuine piety.

IV. We have an illustration of faithful friendship. When Daniel was exalted, he did not forget his companions.

W. M. Taylor, Daniel the Beloved, p. 20.



References: Daniel 2:1.—R. Payne-Smith, Homiletic Magazine, vol. vi., p. 45; Homiletic Quarterly, vol. v., p. 267.



Verse 3
Daniel 2:3
We may feel that this ancient story is not wholly untrue, nor the effects of it wholly lost to it, when we cast our mind upon our own lives, and remember how much we, too, have been haunted by some magnificent dream. When the vision of what life really was, with its deep and solemn significance, was granted to us, we, awaking with the impression of all life's business, lost the vivid force of that dream—we could not recall it, and we turned to the seers about us to revive those impressoins which we felt must be for good. They are plentiful to seek, the wise and the unwise, the weak and the strong, the false and the true; and we, haunted by the remembrance of that vision of what life's deep significance is, turn in vain to these. And yet the conditions may teach us what are the real features and the real capacities of the true prophet. The story suggests that there are two great elements which are essential, in order that a man may be a real helper of his fellow-men, the true prophet of his age. These two were just those that were vouchsafed to Daniel.

I. The first is knowledge of human nature. The king says, "You profess to be able to interpret my dreams. How do I know that your interpretations are true? Tell me what the dream was, and I can verify your accuracy; vindicate your pretensions in a sphere where I can test them, and then I will be able to give you my faith in the sphere where I cannot test them. Show first that you understand me, and then I will believe that you can understand my destiny." Daniel tracks the movement of the man's mind, he shows himself master of the play of his thoughts. That splendid vision, that noble and colossal figure, represented what had passed through the king's mind not that night only but every night. It had been the dream of his life, the splendour and the magnificence of his position; the glorious headship which he held over the empire, which he thought his own, from the high vantage-ground of which he looked down in proud contempt upon human kind. His thoughts were read. And whatever men have been in the position of prophets of their age, their strength and power has depended upon their capacity to read the minds and the play of thought of the men of their age.

II. The second condition is the knowledge of a Divine order. That splendid dream, and that magnificent figure which appeared in the king's dream, is the dream of man in all ages; it is the dream of self-realisation. But while this colossal figure is shown in its splendour, it is also shown in its weakness. This little stone, without hands, should demolish the whole; man's best and noblest dreams, man's most brilliant ambitions, are destined to be overthrown. And why? This stone represents precisely that unseen, that handless power which has not its origin in the conceptions of man, but in the nature of things. This little stone takes the place of this overthrown image; it grows; it is the empire of heart, the kingdom which cannot be shaken; and therefore there has never passed through human mind a dream, a noble and a true dream, that God does not see the way to realise. He breaks down our little efforts to realise it, that He may substitute His own. We look upon the things seen, and because the glittering image stands no more upon the plain of the world, we wring our hands and say, "The vision is dead, and there is no hope for humanity." But those laws which are the work of the spiritual kingdom, and of the moral kingdom, are building up that which we cannot see, but which we may know by the creation of its strength within the citadel of our hearts—that eternal kingdom of the living God which shall never be overthrown.

Bishop Boyd Carpenter, Christian World Pulpit, vol. xxvi., p. 8.





Verses 29-49
Daniel 2:29-49
I take the severance of the stone from the mountain to denote the coming of Christ into the world, and the collision of the stone with the image to mean the founding by the Lord of that spiritual kingdom which is in its principles antagonistic to all the world-powers, and which will ultimately subdue them all. Thus viewed, the vision which Daniel recovered and interpreted suggests to us many interesting things concerning the kingdom of Christ.

I. There is, first, its superhuman origin. The stone was "cut out of the mountain without hands."

II. There is the comparative feebleness of its beginning. The language of the vision indicates that the stone grew from a small size until it became a huge mountain.

III. There is, in the third place, the gradualness of its progress. The stone grew until it became a mountain. Not all at once was the development made. And so in the kingdom which it symbolises advancement was by degrees.

IV. There is, fourthly, its universal extent. The mountain filled the whole earth." "The knowledge of the Lord shall cover the earth."

V. There is, fifthly, the perpetual duration of this kingdom. It shall never be destroyed, and "it shall not be left to other people."

W. M. Taylor, Daniel the Beloved, p. 39.



References: Daniel 2:31-35.—Preacher's Monthly, vol. vi., p. 306. Daniel 2:31-45.—Homiletic Magazine, vol. xii., p. 324. Daniel 2:31-47.—R. Payne-Smith, Ibid., vol. vi., p. 351.



Verse 34-35
Daniel 2:34-35
I. We see in the dream of Nebuchadnezzar the great fact that the kingdom of God, the kingdom of Christ, the kingdom of truth, is at length to be supreme over all other kingdoms. Other kingdoms have always hitherto represented ideas and forces of evil. From the beginning, even down to the present moment, there has not yet been one kingdom which has aimed supremely at the well-being of the world. All of them, without exception, have been selfish and aggressive, aiming at the accession of territory and the augmentation of power and wealth. The image which Nebuchadnezzar saw did not fall of its own accord. It was not destroyed by a band of enemies. It was destroyed by miracle, by a stone cut out of the mountain without hands. We see in this a type of the fact that the great power—the power which is to be dominant in our world, which is to grow and move and smite all evil—is a miraculous, a heavenly power.

II. We note the apparent contrast between the agent which destroys evil and the evil which is to be destroyed. A stupendous image—that is the evil; a stone, quite small at first, cut out of the mountain without hands—that is the good. It has ever been so. That which is to destroy evil is at first little and despised, and men laugh at it and treat it with mockery. What was Christ to all appearance that He should assume the part of the destroyer of evil? He was as a root out of a dry ground. He was an obscure man, from an obscure city, in an obscure portion of Palestine, without what the world would now deem education. This was the man who claimed to stand forth as the great, the only conqueror of error and sin and death; whose name was to fill, whose love was to inspire, and whose work was to save the world. If that mighty stone moves with a menacing aspect towards all embodiments of evil, it becomes each of us to inquire how we stand in relation to it. Like the wheels of Ezekiel, it is full of eyes. Wherever it sees goodness, faith, love, it leaves them standing. It breaks not the bruised reed. But for them that resist there can be no escape. There is nothing more fatal than the defiance of love.

E. Mellor, The Hem of Christ's Garment, p. 219.



References: Daniel 2:35.—J. H. Newman, Parochial and Plain Sermons, vol. ii., pp. 232, 244. Daniel 2:41, Daniel 2:42.—Preacher's Monthly, vol. vi., p. 310.



Verse 44-45
Daniel 2:44-45
I. Notice the law of decay in human affairs. (1) It is impressively illustrated in the fact that individuals pass so soon out of the memory of the world. (2) It is more impressively illustrated in the fact that nations die. (3) It disappoints the most plausible plans and. expectations of men.

II. To this law of decay in human affairs there is one grand and marvellous exception. God has a kingdom in this world, which lives. (1) It deserves mention in illustration of this exception, that the work of God in redemption is the only thing in human history that dates back to the beginning of time. (2) The contrast between the kingdoms of men and the kingdom of God is further seen in the mysterious vitality of right in this world, in its conflicts with wrong. (3) The contrast is further seen in an anomalous suspension of the law of decay in some cases of historic immortality. The only men who are destined to live while the world lives are those who are in some way especially identified with the kingdom of Christ. (4) The only names from the remote past which in the nature of things can go down to the world's latest ages are those which are to be immortalised by the Christian Scriptures.

A. Phelps, The Old Testament a Living Book, p. 230.





Verse 45
Daniel 2:45
(with Proverbs 27:1)
Our subject is the future, and we are to find out what is known, and also what is unknown about it.

I. We owe a great deal, both in the way of stimulus and in the way of education, to the very mysteriousness of the future. It is expectancy—call it hope and fear—that gives life a rare interest: hope itself sometimes brings with it a sting of pain, and fear now and again brings with it even something of weird pleasure. Life that had no future would be but a flat surface, a stiff and cold monotony, a world without a firmament. But with a future it is a hope, an inspiration, a sweet and gracious promise.

II. We know the great broad features of the future, but next to nothing of its mere detail. Mortality, destiny, the future moral state of the world—but detail, nothing! Still, this ignorance of detail ought not to interfere with our right apprehension and proper use of the future. The fact of our ignorance of the future should have a deeply religious effect upon us: (1) dependence; (2) earnestness.

Parker, The Ark of God, p. 222.



References: Daniel 2:46-49.—R. Payne-Smith, Homiletic Magazine, vol. vii., p. 121. 2—J. G. Murphy, The Book of Daniel, p. 85; Preacher's Monthly, vol. ii., p. 184. Daniel 3:1-12.—Ibid., vol. iv., p. 243. Daniel 3:14.—Spurgeon, Sermons, vol. xxxii., No. 1930; C. Kingsley, The Good News of God, p. 31.

03 Chapter 3 
Verses 16-18
Daniel 3:16-18
I. We can scarcely sufficiently admire the answer of Shadrach, Meshach, and Abednego. There is an independence of speech in it which, when we consider the circumstances in which the speakers were placed, is only to be accounted for by supposing that their minds were thoroughly imbued with the thought that they were standing in a higher presence than that of Nebuchadnezzar. The chief nobleness of their answer was the "if not." This readiness to meet the consequences, this counting of the cost, elevates these Jewish youths and gives them a place amongst Christian martyrs. However useful they may be to us as examples of what faith will do in the way of quenching flames, they are still more useful as showing us what a sense of duty will do, even where a fiery furnace stares us in the face.

II. Godliness, having the promise of both worlds, the fear of God, and the keeping of His commandments, will generally bring happiness and prosperity and success; but "if not," still to fear God and keep His commandments is the whole duty of man. Take the case of the Apostles as a very striking example. Christ promised them that those who left all for His sake should receive, even in this present world, houses and lands and wives and children and the rest. He added, "with persecutions." Now the Apostles did leave all for Him, and what houses or lands did they receive? Men who were made, in the language of the Apostle, "the offscouring of all things." You may say Christ's promise failed; He promised and did not perform. Be it so. But if such an accusation be brought against Christ, it must be by His own servants, who knew His service, and not by others. Search the records then of apostolic experience, and confess it to be a marvellous truth that, throughout all the writings which have been left to us, there is not even the most distant hint of disappointment on the part of those who took upon themselves Christ's yoke; so that we must suppose, that however figurative the promise of houses and lands might have been, it was not a delusive promise. They received a spiritual wealth as His disciples which was worth more than all they had lost; their life was "hid with Christ in God;" they appeared to have lost all, whereas in fact all things were theirs. When their minds were enlightened by the Holy Spirit, they prepared to do their work and leave consequences and rewards in other hands.

Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 17.



I. Let us study the martyr-spirit as here revealed. (1) These men had attained to the condition in which conviction had passed beyond the reach of perturbation or question. The everlasting hills were not so firmly rooted as the belief in the God of heaven, and the essential blessedness of serving Him was rooted in these young hearts. They had so grasped the truth of the glorious power and steadfastness of the God of heaven, that it lifted them to a kindred firmness. (2) They were themselves of that temper, and had come to that strength and unity of character, that they could declare, "There are things which we cannot say; there are things which we cannot do, whatever be the cost; it is blankly impossible; here stand we; we can do no other; God help us." (3) There must abide in all martyr-spirits an unwavering faith in the omnipotent hand of God. "Our God whom we serve is able to deliver us. His power to rule is clear to us as sunlight. He may choose to help us now, and signally deliver. He may choose to let us suffer, but nothing can shake our belief in His power to save."

II. We shall better understand the temper of these men when we compare it with a record which describes very faithfully the quality of much that goes by the name of the religious life (Genesis 28:16-22). "Bless me, prosper my journey, bring me home again, and I will serve Thee," were the terms of Jacob's covenant at Bethel. How grandly beside these terms of bargain rings out the clear defiance of the text!

III. Let us look at the school in which men are trained to such Godlike vigour, courage, as this (Daniel 1:1-16). They began young and in little things to learn the lesson which it was God's will that they should practise in great things. Their life was fairly woven of one piece throughout. They were as resolute against little compliances as against great ones; ready ever to meet the tempter in the outworks, they were able to hold the citadel securely in the hour of the great assault.

J. Baldwin Brown, The Sunday Afternoon, p. 167.



The great service rendered by these young Hebrew exiles to the world of subsequent ages is their teaching, by word and act, the nature and the working of a religion of principle.

I. They illustrate the truth that a religion of principle is founded on intelligent convictions of truth, so fixed in the heart as to be beyond the reach of argument.

II. The religion of principle consists preeminently in obedience to the sense of duty without regard to consequences.

III. The religion of principle carries with it a profound sense of a personal God.

IV. The religion of principle is the only type of religious character which commands the confidence of the world.

A. Phelps, The Old Testament a Living Book, p. 261.



Reference: Daniel 3:16-23.—R. Payne-Smith, Homiletic Magazine, vol. ix., p. 105.





Verse 17-18
Daniel 3:17-18
Let us take three points in the history of these three young men.

I. Their resolution. They were entirely in the dark as to whether God would really come down, as it were, and interfere to save them from suffering or not, yet this made no difference in their resolution. They said, "God will deliver us; but if not—supposing He does not deliver us—we will not serve thy gods for all that." On the one side right, on the other enjoyment. Right shadowed with pain; enjoyment coloured with sin. Their answer was free and decisive, and we glory in it this day. And we ought not to leave out of sight something which makes this answer more remarkable still. Many a martyr has, in the words of a great martyr of old, stood firm, because the eye of faith enabled him to see clearly what was behind a flashing sword. He said, "Who would not labour to reach that brightness, to become the friend of God, and enter in a moment the joy of Christ?" We must remember that these Jews could not speak such a language, for these latter truths had not yet been revealed. If there was a deep conviction of the life to come, it was still a dim one—at any rate they said nothing of the kind to Nebuchadnezzar. They neither revealed any such hope, nor sustained themselves by it. All they said was that they had cast in their lot with their own God, and the cause of God; and should that cause be bound up with the utmost sacrifice of self, they would die in pain if need were. "We will not serve thy gods." If life is falsehood, let me not live. If the truth is death, then let me die somewhere in God's world; some day in God's time the great contradiction will be washed out.

II. Their endurance. To them all seemed as if the second alternative were coming, and that He would not deliver. As the flames leap out, as they are hurried forward by the mightiest men in the army, as the fierce heat is too much even for the executioners, they are, as it were, hurled forward with such a force, that there is no halting, and they fall bound, as into some burning crater.

III. Their deliverance. In a moment no more three men, bound, weltering in flames; four men, loose, walking in the midst of the fire, and the form of the fourth as of the Son of God. How nobly and beautifully was it imagined that the praises they then sang to Him were such as tradition tells us—that men wrapped and bathed in the most powerful natural force, and finding it powerless upon them, called on all the creatures of God by them to "Bless the Lord, praise Him, and magnify Him for ever."

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 3.





Verse 18
Daniel 3:18
We ask ourselves what it was which gave these three men the power to withstand the will of this great monarch, this representative of the world and it greatness, to resist passively, but immovably, the overwhelming force of numbers, and stand firm, though they were alone in the midst of an assembled world. And the answer is obvious. It was simply that they felt the importance of the truth for which they witnessed.

I. Here then is the lesson the scene teaches us. It is the lesson that we have laid upon us the duty of witnessing to the truth; and that in order to be able to witness to the truth, we must have an inward perception of the value of the truth which is to be witnessed to. And as Christians have the office imposed upon them of witnessing to the truth, so they are placed in a world which tries that office severely, and opposes great temptations to, and brings an overwhelming influence to bear against, the performance of that duty. The scene which is described in the Book of Daniel is indeed a symbolical one. It presents to us in figure the vast assemblage of the powers and influences of this world as they array themselves in opposition to, and for the suppression of, the truth.

II. The office of witness of Divine truth, rejected as it is by the generality, as if it were something more than could be expected, of men, is a privilege as well as a duty, and brings, if it is faithfully executed, great rewards to those who execute it. The faith which witnesses to the truth has a sense of victory in it. It comes out best in the contest. It was so on the occasion we have been considering, and, as I have said, this scene is symbolical. The Gospel recompense for obedience is the manifestation of the Divine presence within us, the awaking of the soul to the knowledge of God, and to such a sense of the supreme value of His approbation, and comfort in Him as a witness and judge of our heart, as makes amends for any loss we may sustain.

J. B. Mozley, Sermons Parochial and Occasional, p. 82.



Reference: Daniel 3:18.—J. Keble, Sermons for Sundays after Trinity, Part II., p. 251.





Verse 24-25
Daniel 3:24-25
There are two aspects of life: one, the common, the ordinary, the prosaic aspect; and the other, the Divine, the glorified, the Christian aspect; and that which alone can give you this second aspect of life is the presence of the Son of God.

I. It is a very remarkable thing that in this Book of the Prophet Daniel, the fourth and last of the four great prophets, we have such an extraordinary foretaste of the coming Gospel of Jesus Christ. We have here the expression—and it is the only place in the Old Testament—"The Son of God." It is impossible that the king can mean one of these persons who are called by a figure of speech "sons of God." He must mean the Son of God, the one who is made in God's image and God's likeness, who is of God and from God, and who stands in the exact relation to God that a child stands to his father. The form of the fourth is like the Son of God; and wheresoever that form comes, wheresoever that presence of the Son of God is felt, there the three become four; there the bound become loosened, and there those who are exposed to temptation or peril may walk in safety, because they have One with them who is none other than the God of gods and Lord of lords.

II. Such then is the glorification which is offered to every Christian for the trials of life. Life no doubt, for every one under the most advantageous circumstances, has its dull aspect. What we want is not to have those circumstances altered, but something which will make us proof against their dulness and monotony; something which will give us strength to cope with them; something which out of our weakness will make us strong; something which will shed the sunlight of eternal day over the darkness and gloominess of the morning spread upon the mountains, and will kindle for us by it a glorious day in which and through which we may walk from hour to hour with the presence of Him whose form is like that of the Son of God.

S. Leathes, Christian World Pulpit, vol. iv., p. 289.



References: Daniel 3:24, Daniel 3:25.—J. E. Vaux, Sermon Notes, 2nd series, p. 42. Daniel 3:24-30.—R. Payne-Smith, Homiletic Magazine, vol. ix., p. 350.



Verse 25
Daniel 3:25
This narrative may be assumed to set forth in lively type or emblem the security of God's saints in the hour of their greatest peril, together with the reason of that security. Fire represents persecution, trial, torment, affliction, of whatever sort, under its fiercest aspect; for fire consumes, devours, destroys, causes to disappear. A furnace, heated one-seven times more than usual, is the very image of destruction in its wildest shape. To have fallen down bound into such a furnace, and straightway to be observed walking about there loose, is in like manner the liveliest picture possible of perfect security amid tremendous danger; while the presence of a companion, and He "one like the Son of God," explains the rest of the marvel, while it adds crowning interest to the mystery; for it accounts for that safety which before was simply inexplicable.

I. In every trial then, every affliction, which may at any time befall us, the victory is promised to faith; the same faith which on the plain of Dura "quenched the violence of fire." Faith in the presence of the unseen God will be for ever the secret of the strength of each afflicted one; and the language of every faithful heart will be to the end, "I will fear no evil, for Thou art with me."

II. The fire of temptation is illustrated by the security of the three children in the furnace. The man is safe, because the Lord is with him, as He was with Joseph. And behold he walks loose, is freer than before, even because he hath been tried and hath overcome.

III. But chiefly are we taught by this beautiful incident to behold the safety of God's elect children in that tremendous day when the "Lord Jesus shall be revealed from heaven with His mighty angels, in flaming fire." That fire shall consume unquenchably the impenitent, obdurate sinner; but the saints of God will walk loose in the midst of that fire and have no hurt. The fetters of sin will be burned in that day, though the garments of mortality will go unscathed. Tied and bound with a chain till then, the redeemed of God will discover by a blessed experience that the marvellous property of the probationary fire is to loose from that cruel bondage.

J. W. Burgon, Ninety-one Short Sermons, No. 82.

References: Daniel 3:25.—Spurgeon, Sermons, vol. xi., No. 662; Preacher's Monthly, vol. ii., p. 345. Daniel 3:27.—G. T. Coster, Christian World Pulpit, vol. xviii, p. 101.

Daniel 3
I. We have here a specimen of religious intolerance.

II. We see here how religious intolerance is to be met. These three young men simply refused to do what Nebuchadnezzar commanded, or, in modern phrase, they met his injunctions with "passive resistance."

III. We have here an illustration of the support which Jesus gives to His followers when they are called to suffer for His sake.

IV. We see here that in the matter of religious intolerance, as well as in some other things, the opposite of wrong is not always right. Nebuchadnezzar had no more right to cut men in pieces for speaking evil of Jehovah than he had to put Shadrach and his companions into the flames for not worshipping his image.

W. M. Taylor, Daniel the Beloved, p. 58.



References: 3—Preacher's Monthly, vol. ii., p. 338; Homiletic Quarterly, vol. v., p. 517; J. G. Murphy, The Book of Daniel, p. 99; J. Foster, Lectures, 2nd series, p. 191. Daniel 4:2, Daniel 4:3.—Christian World Pulpit, vol. xxx., p. 21. Daniel 4:13, Daniel 4:14.—Homiletic Magazine, vol. viii., p. 7. Daniel 4:19-27.—Ibid., vol. x., p. 27.

04 Chapter 4 
Verse 26
Daniel 4:26
To say that "the heavens do rule" is the same as saying that Almighty God, as Eternal Love, reigns through all and over all. God and His obedient heavens make one sphere of power and overrule. God creates and governs, teaches and redeems, through the humanity of the heavens.

I. God's purposes are infinitely good, right, beautiful, and sure; and yet an open field is given for the display of creaturely will and opposition. All the frightful consequences of His children's freedom, all their vices, unrighteousness, cruelties, and miseries, are before His eyes, within His lap, and under His larger overrule. He allows His children to assert their freedom by originating self-willed motions and evils, but they and their evils are compassed about on all sides by the Eternal Spirit.

II. But in the meantime the Almighty and All-bearing Father has a most real cross, arising from the action of myriads of creaturely wills in opposition to the perfect goodness of His own overruling will. The cross of God comprehends all the inclinations, desires, efforts, and works in the universe which are contrary to His fatherly love and purpose. His love willingly bears the cross, for He knows that by Himself bearing all evil He will at length be able to subdue all evil to Himself.

III. The whole mystery of evil and all its cross-working purposes being completely under the overrule of Infinite God and the heavens, there is no ground for despair, and no such thing as the finality of evil. Round about Love's throne shines the rainbow of promise, that all evil will be overcome by God. Evil will come to its limit, exhaust its energies, and expire in the bosom of Infinite Love.

IV. Under the reign of eternal law as it is in God and in His heavens, right humanity, with its right reason, its progress and happiness without end, are to come out of the lawlessness of self-will.

J. Pulsford, Our Deathless Hope, p. 191.



References: Daniel 4:28-37.—Homiletic Magazine, vol. x., p. 220. Daniel 4:29, Daniel 4:30.—Preacher's Monthly, vol. iv., p. 247. Daniel 4:31.—Ibid., p. 246. Daniel 4:33.—G. T. Coster, Christian World Pulpit, vol. xviii., p. 118. Daniel 4:34, Daniel 4:35.—Spurgeon, Sermons, vol. xvi., No. 949. Daniel 4:37.—C. J. Vaughan, Expository Sermons and Outlines on the Old Testament, p. 288; Plain Sermons by Contributors to "Tracts for the Times," vol. viii., p. 209; J. Keble, Sermons for Sundays after Trinity, Part II., 262.

Daniel 4
I. In this chapter we have a solemn and instructive warning against pride and vain-glory.

II. A sad illustration of the proverb that pride goeth before a fall.

III. A beautiful illustration of fidelity in the proclamation of God's truth.

IV. A loud call to thank God for the continuance of our reason.

V. A reminder that the Most High ruleth in the kingdoms of men.

W. M. Taylor, Daniel the Beloved, p. 77.



References: 4—R. Payne-Smith, Homiletic Magazine, vol. ix., p. 171; J. G. Murphy, The Book of Daniel, p. 105. Daniel 5:1.—G. T. Coster, Christian World Pulpit, vol. xviii., p. 132. Daniel 5:1-4.—Clergyman's Magazine, vol. xvii., p. 163.

05 Chapter 5 

Verse 1
Daniel 5:1, Daniel 5:6, Daniel 5:25, Daniel 5:28-30
The case of Belshazzar may be fairly assumed as a case of clear and powerful conviction of sin which did not result in the soul's salvation. There is a class of men who suffer for years under hopeless and fruitless convictions of sin. There are certain truths which one who is living in the state of mind here described needs especially to consider:

I. One is, that the suffering which accompanies hopeless conviction of sin is no more than a sinner deserves.

II. One who suffers under unavailing convictions of sin should see that it is no proper effect of religion to produce such convictions. The legitimate tendency of piety in the soul is all benignant.

III. A third truth which should command the faith of one who endures ineffectual convictions of sin is, that God is a sinner's Friend.

IV. One who labours under fruitless convictions needs to see that the chief obstacle to his salvation is not the want of a more perfect understanding of the theory of conversion.

V. The chief obstacle to the termination of fruitless convictions in peace with God is to be found in some plain, practical affair of character and real life.

A. Phelps, The Old Testament a Living Book, p. 244.





Verses 1-31
Daniel 5:1-31
I. Belshazzar's feast was characterised by great intemperance.

II. It was characterised by great profanity.

III. This night was one of supernatural visitation.

IV. This was a night of terrible retribution.

W. M. Taylor, Daniel the Beloved, p. 98.



References: Daniel 5:1-31.—W. M. Taylor, Contemporary Pulpit, vol. iv., p. 240. Daniel 5:5.—R. Payne-Smith, Homiletic Magazine, vol. xi., p. 158. Daniel 5:10-23.—Ibid. p. 220.



Verse 16
Daniel 5:16
Note:—

I. The three principal sources and causes whence our doubts arise, and from which they get force to make their assault. They never come of truth or high discovery, but always of the want of it. (1) All the truths of religion are inherently dubitable. They are only what are called probable, never necessary truths, like the truths of geometry or of numbers. (2) We begin life as unknowing creatures that have everything to learn. We grope, and groping is doubt; we handle, we question, we guess, we experiment, beginning in darkness on towards intelligence. (3) It is a fact, disguise it as we can, or deny it as we may, that our faculty is itself in disorder. A broken or bent telescope will not see anything rightly. So a mind wrenched from its true lines of action or straight perception, discoloured and smirched by evil, will not see truly, but will put a blurred, misshapen look on everything.

II. Consider how doubts may be dissolved or cleared away. (1) The doubters never can dissolve or extirpate their doubts by inquiry, search, investigation, or any kind of speculative endeavour. They must never go after the truth to merely find it, but to practise it, and live by it. There is no fit search after truth which does not first of all begin to live the truth it knows. (2) The true way of dissolving doubts is to begin at the beginning and do the first thing first. Say nothing of investigation till you have made sure of being grounded everlastingly and with a completely whole intent, in the principle of right-doing as a principle. A soul once won to integrity of thought and meaning will rapidly clear all tormenting questions and difficulties. He will be in the Gospel as an honest man, and will have it as a world of wonderfully grand, perpetually fresh discovery.

III. Note a few points of advice. (1) Be never afraid of doubt. (2) Be afraid of all sophistries and tricks and strifes of disingenuous argument. (3) Have it as a fixed principle also, that getting into any scornful way is fatal. (4) Never settle upon anything as true because it is safer to hold it than not. (5) Have it as a law never to put force on the mind, or try to make it believe; because it spoils the mind's integrity. (6) Never be in a hurry to believe, never try to conquer doubts against time.

H. Bushnell, Sermons on Living Subjects, p. 166.



References: Daniel 5:17.—J. Hiles Hitchens, Christian World Pulpit, vol. xv., p. 403. Daniel 5:22, Daniel 5:23.—Clergyman's Magazine, vol. xi., p. 149. Daniel 5:23.—G. Brooks, Outlines of Sermons, p. 161. Daniel 5:24-31.—R. Payne-Smith, Homiletic Quarterly vol. xii., p. 33. Daniel 5:25.—F. W. Farrar, In the Days of Thy Youth, p. 325. Daniel 5:27.—Spurgeon, Morning by Morning, p. 164; Ibid., Sermons, vol. v., No. 257. Daniel 5:30.—R. D. Bickersteth. Homiletic Magazine, vol. vi., p. 65; Preacher's Monthly, vol. iv., p. 56, and vol. vi., p. 244. Daniel 5:31.—Clergyman's Magazine, vol. xvii., p. 233. 5—J. G. Murphy, The Book of Daniel, p. 113. Daniel 6:1.—Clergyman's Magazine, vol. xvii., p. 233. Daniel 6:1-3.—Homiletic Magazine, vol. xii., p. 220. Daniel 6:1-10.—W. M. Taylor, Contemporary Pulpit, vol. iv., p. 299.

06 Chapter 6 

Verse 3
Daniel 6:3
I. This excellent spirit to which Daniel owed his preferment was a spirit of self-control. He kept his body under. He held the mastery of his animal nature. He laid the iron hand upon his appetites and passions. He crucified the flesh. "He purposed in his heart that he would not defile himself with the portion of the king's meat, nor with the wine that he drank."

II. This excellent spirit was a spirit of genuine piety. Much as we admire the temperance, the lofty courage, the sublime moral heroism of Daniel, we must go deeper than this to find the secret of his strength. He was, above all, a man of God. He endured, as seeing Him who is invisible. He had constant intercourse with heaven. To him God was a reality, a living and reliable Friend, to whom he could take every difficulty, and on whom he could trust in every danger. Yet all this tenacity to religious principle was united with a courtesy and urbanity that secured the admiration of all, and bespoke the true gentleman. He knew how to be firm and yet polite; conscientious, yet forbearing.

III. The excellent spirit to which Daniel owed his preferment was a spirit of unshaken faith in God. All through his troubles—and they were many and great—he never lost confidence in God, never failed to betake himself to Him in prayer. Beautiful as Daniel's character was, he felt himself a sinner before God. No penitent ever was more humble in his confessions than he. No saint ever expressed himself more clearly as altogether dependent on Divine and covenant mercy. Of all the prophets of the Old Testament none more distinctly predicted the coming of Jesus; none indicated more plainly the object of His coming as a substitute to atone for the guilty. All Daniel's hope for salvation was founded on the Messiah's work, who should "finish transgression and make an end of sins, and make reconciliation for iniquity and bring in everlasting righteousness."

J. Thain Davidson, Forewarned—Forearmed, p. 233.



References: Daniel 6:3.—S. Macnaughton, Real Religion and Real Life, p. 292. Daniel 6:4-10.—R. Payne-Smith, Homiletic Magazine, vol. xii., p. 351. Daniel 6:5.—Christian World Pulpit, vol. xviii., p. 149.



Verse 10
Daniel 6:10
I. Daniel knew that the writing was signed which threatened him with death if he did his duty. It is well that we should all know it. There is no wisdom in telling even the youngest amongst us that his path will be a smooth one. It is a law that altereth not, which declares the contrary; a law more sure than any ordinance of Medes and Persians, for it rests on the unchanging qualities of human nature. As long as men are what they are, so long will they find it hard to be righteous, both from the fault of others and from their own.

II. "Daniel prayed and give thanks to his God as he did aforetime." It was not any unusual show of devotion; he did neither more nor less than he was used to do; three times in every day did he open his house towards Jerusalem and call upon God. The two things together are the secret of a holy life. Spiritual prayer, lest what we say be no better than the vain repetitions of the heathen; and frequent prayer, lest the spirit, being exercised too seldom, should leave us during the greater part of our lives the servants of sin.

III. It is the great art of the enemy of our souls to hinder us from thinking of God; to keep the question of obeying Him or not as much as possible out of our minds. Let us steadily bear in mind that the writing is signed against us; that if we will serve Christ we must be partakers of His suffering; we must take up our cross and follow Him. Yet, though we know this, not the less for this knowledge let us resolve to serve Him steadily; and that we may serve Him let us kneel down on our knees before Him, not once a day, much less once a week only, but often, but perpetually. And in the intervals of our work or our amusement let us link together, as it were, our more special and solemn devotions by a golden chain of heavenward thoughts and humble prayers; not trusting to our general good intentions but refreshing our continued decays and failings with as continued a recourse to the ever-open fountain of the grace of God.

T. Arnold, Sermons, vol. iii., p. 175.



I. It was no new thing for Daniel to pray; he did not do it out of bravado, he did not do it from ostentation; it was his habit thus to pray; he prayed "as he did aforetime." Those words give us the secret of his life. It was a consistent life. It was a life built throughout on the fear of God. It was a life every stone of which was a prayer. His worst enemies could find no fault in him, they acknowledged, except as touching the law of his God. They might taunt him for his religion; they might mock his faith; they could not deny the nobleness of his character, his uncorrupt integrity, his sterling worth, the wisdom as well as the uprightness which marked his conduct. The purity of his life they could not assail; it was a consistent life, a life based and built upon the fear of God.

II. But if the secret of Daniel's success and courage was his consistency, what was the secret of his consistency? It was this: that he was a man of prayer. He kneeled three times a day in his chamber, and prayed and gave thanks to his God, as he did aforetime. (1) These words remind us beautifully and touchingly how, through all that long life, and though he had left Jerusalem only as a boy, the heart of the captive still turned towards the home of his fathers and the city of his God. (2) Notice how, anticipating by centuries the injunction of the Apostle—in everything by prayer and thanksgiving to make known our requests unto God—he who had just heard what he knew to be his own sentence of death, not only prayed, but gave thanks before his God as he did aforetime. There was no fear in that heart, there was no doubt of God's mercy, there was no questioning of God's providence, because he knew that the den of lions awaited him. He gave thanks now as he had done aforetime. (3) The man of prayer may not always be the successful man, judged by the world's rules, but he is the strong man, the calm man, the brave man, the man against whom his worst enemies can find nothing to accuse him, except it be as touching the law of his God.

J. J. S. Perowne, Sermons, p. 17.



We are not told what went to make the "excellent spirit" (which was, in other words, Daniel's religion) which made him so illustrious in his day and generation. But though it is not declared, we have no difficulty in saying what were some of the features of that excellent spirit. (1) Part of the "excellent spirit" was a deep humility. The strength of every man is his humility. (2) In that "excellent spirit" there was very great sympathy for the feelings of those around him. (3) In that "excellent spirit" there was a very great amount of common-sense, because religion is common-sense, and the man who has been dealing most with the realities of the unseen world, will be the man growing most in those intelligences which connect themselves with the common things of life. The excellent spirit in Daniel was acknowledged, and all his enemies could bring against him was "he prayed too much." Consider the subject of private prayer.

I. All distinct acts of prayer are chiefly valuable as promoting the general habit of prayerfulness in the mind. There is a danger when we speak of the importance of prayer so many times a day of persons running away with the thought that that is enough. But to very little profit will be prayer three times a day in the closet, if it does not minister to an habitual uplifting of the heart in dependence and praise all the day long.

II. Though it is very desirable in our private communion with God, not to be mechanical, or tied down to certain laws too much,—yet some method is very valuable, even in private prayer. Every prayer ought to have these outlines;—invocation, confession of sin, praise, requests for future blessings temporal and spiritual, intercession.

III. Remember that all your greatness depends on your nearness to God. Always look to that first, for as with Daniel, so with you, the success of all the outer life will depend on that which is going on behind the scenes. A man depends on that which is going on alone between him and his God.

J. Vaughan, Fifty Sermons, 2nd series, p. 90.



References: Daniel 6:10.—Bishop Walsham How, Plain Words, 2nd series, p. 262; Spurgeon, Sermons, vol. xiv., No. 815; vol. xx., No. 1154; Clergyman's Magazine, vol. xiii., p. 213; Homiletic Quarterly, vol. ii., p. 422; Preacher's Monthly, vol. iv., p. 279. Daniel 6:11-14.—R. Payne-Smith, Homiletic Magazine, vol. xiii., p. 221. Daniel 6:15-22.—Ibid., vol. xiv., p. 272. Daniel 6:16.—Preacher's Monthly, vol. vi., p. 248. Daniel 6:20.—J. E. Vaux, Sermon Notes, 2nd series, p. 44; Preacher's Monthly, vol. iv., p. 282.



Verses 21-23
Daniel 6:21-23
I. This story illustrates the fact that God often seems to crown the machinations of the wicked against the good with success.

II. The story illustrates the insidiousness of sin in drawing men into extremes of guilt which they never planned for.

III. The story illustrates the supremacy of duty over intrigue in the defence of the right.

IV. The story of Daniel illustrates the need which human governments often experience, of something like an atonement for the violation of law.

V. The story suggests that God's deliverance of the good is often by methods in which the marvellous borders upon the miraculous.

VI. The story illustrates, finally, the fact that the rescue of the good often involves the destruction of the wicked, by a very subtle law which may be called the law of retributive reaction. The enemies of the prophet-statesman fell when he was restored.

A. Phelps, The Old Testament a Living Book, p. 277.





Verse 22
Daniel 6:22
I. Notice the workings of a strange conspiracy. An influential deputation asks the king to make a law to this effect: that no man shall, within thirty days, make a request to God or men, save of the king; that if he should do so he be cast into the den of lions.

II. Notice the object of the conspiracy—Daniel. They hated this man on account of his faith. Amidst the rabble of deities, gods, and goddesses, with all their splendour and all their circumstantial authority, in Babylon, he was true to his worship of the one living God; true to Jehovah and true to the covenant. Daniel was hated for his strange, holy, eccentric faith; he was hated for the life that sprang out of faith. They hated him also because he was a man of rare gifts; they sickened with envy at the sight of those rare gifts. He belonged by presidency to the Magi—not to the sacerdotal, but to the scientific, order. They hated him for his supremacy in office.

III. Notice the effect of this conspiracy. (1) The effect was first, to bring out Daniel's confession. (2) God sent His angel to stop the lions' mouths, and we may imagine their bland, caressing movements, as John Foster has it, round Daniel just as they used to be round Adam in Paradise. We are not placed in similar circumstances, but every one of us is tried sometimes to the fullest extent of our powers. You have lions of some kind to face; open your windows towards Calvary; open your windows towards the Great Sacrifice.

C. Stanford, Christian World Pulpit, vol. xxi., p. 328; see also Expository Sermons and Outlines on the Old Testament, p. 297.





Verse 23
Daniel 6:23
I. It is good—and they who have proved it in their own persons will be the foremost to confirm the words—to have had at times to bear witness alone and with none to sympathise, for the truth as God has taught them. It is only so that they can learn what is the strength of their faith; what it can bear; what it is worth. The faith that can bear to be alone with God in this world; that faith will pass unshaken through the gates of death, and meet God with no ignoble fear in the world to come. It is easy to believe, or think we believe, in a crowd. We feel, then, that the responsibility is divided; there is a sense of safety in the mere fact that many are trusting to the same hope as ourselves. But we may mistake trust in our clique for trust in our belief; and trust in our belief for trust in God. And it is good for such props to be at times rudely knocked away, if only that we may see whether we can stand alone; alone, as far as men are concerned; but not alone, "because the Father is with us."

II. It is not strange, therefore, that the Bible should be full of the histories of men who are distinguished by the quality of boldness. Abraham leaving his country and people to form a nation in a distant land; David going forth alone to meet the giant; Elijah before his enemy Ahab; the three children in the furnace of Nebuchadnezzar; Daniel in the wild beasts' den; to say nothing of the faithful rank and file of the earth; the "seven thousand" whose stories are not written in the chronicles of human penmen, but whose names are in the Book of Life; the seven thousand, the glorious minority, who in all times remain as God's witnesses, and will not bow the knee to Baal. It is not strange that characters like these should form the staple of the Scripture biography; for they are the men by whom the great fight has been fought and the victory won. The history of the cause of God in the world is, and must be, the history of brave men—of those who are not ashamed of Him, or afraid of their fellow-men.

III. Times change; standards of orthodoxy vary; forms of persecution have their day and cease to be; but two things remain the same, the will and nature of God, and the heart of mankind. Now, for ever in this world, the fight against the devil is to be waged by the brave. If our first needful prayer is "Lord, increase our faith," the next is "Lord, increase in us boldness," that we may not fear what men can do to us, nor what men can say of us.

IV. Though a brave man must needs be alone in the world, it does not follow that he who chooses to walk alone is therefore brave. There is a solitude in which we may be, not alone with God, but alone with self—alone with pride and uncharity and a rebellious heart.

A. Ainger, Sermons in the Temple Church, p. 1.



References: Daniel 6:23—Homiletic Magazine, vol. xiii., p. 271. Daniel 6:28.—J. Foster, Lectures, 2nd series, p. 174. 6—J. G. Murphy, The Book of Daniel, p. 119; W. M. Taylor, Preacher's Monthly, vol. ii., p. 348; Ibid., vol. iv., p. 55.

07 Chapter 7 

Verses 1-28
Daniel 7:1-28
The principles which underlie this prophecy are at once profoundly suggestive and exceedingly important.

I. Foremost among them we find the terribly significant truth that earthly power in and of itself degenerates into brutality. The appropriate symbol of a great empire is a wild beast.

II. Observe that the tendency of this brutality is to increase. The four beasts that Daniel saw came in this order; first the lion, then the bear, then the panther, then that composite, unnamed, almost unnamable animal, with "great iron teeth, devouring and breaking in pieces, and stamping the residue with the feet of it."

III. The great lesson suggested by the prophecy is that the restoration of man to humanity, must come, not from himself, but from above. He who introduced the healing salt which was to purify thoroughly the little fountain of our earthly life was sent forth from the "Ancient of Days." He came from heaven to earth, that he might elevate earth at length to heaven.

W. M. Taylor, Daniel the Beloved, p. 137.



I. From this passage we learn, first, that we must not expect to escape accusation in the world. No matter how carefully we order our lives, slander will have something to say against us.

II. We learn, that when we must either sin or suffer, we ought, without hesitation to prefer the suffering.

III. We learn, that no human power can keep us from prayer.

W. M. Taylor, Daniel the Beloved, p. 116.



Reference: Daniel 7:9.—Preacher's Monthly, vol. iv., p. 249.





Verse 10
Daniel 7:10
I. The mere thought that there are in existence innumerable glorious immortal spirits; that their God is our God; that, let our condition in this world be ever so poor and degraded, yet these blessed angels disdain not to acknowledge themselves our fellow-servants; that they care for us and, as the Apostle says, minister for us as Christians and heirs of salvation; the mere thought of these plain Scriptural truths, may well arouse us from the lowborn cares and follies of this world, may make us "look up, and lift up our heads," lead us to consider what we are and what we are coming to. The glare of this world obscures our view of things spiritual. It is not without difficulty and considerable exertion that the mind can realise to itself things heavenly and unseen. It is only by spiritual aid, by light from above, that we can overcome this difficulty, and learn to live and walk (as the Apostle so energetically expresses it) "by faith, not by sight."

II. To be in the presence and favour of Almighty God, this and this only can constitute the happiness of all reasonable creatures, of angels in heaven or of men in earth. If we think to be admitted to that blessed society hereafter, it is necessary that here, in this evil world, our happiness should be like theirs in the contemplation of God's perfections, especially of His love, and in holding communion with Him—that high privilege to which we are entitled through the mediation of His Son, and the sanctification of His Spirit.

III. We are born into this world to live to eternity; but, as Christians, we have been newborn into Christ's Church, to an eternity of happiness and glory; we are entitled to call God our Father, and the Angels our brethren. It should be our great object and prayer to be made fit for the society of angels. It is of great consequence for all persons who really believe in the truth of Christ's Gospel, to withdraw their thoughts frequently from these temporary trifles, to raise them to high and heavenly realities; especially to the thought of that innumerable society of good angels, who, day and night, sing on high their Alleluias before the throne, and never rest. The more we cherish these happy thoughts, the more we shall, by the aid of God's blessed Spirit, become like those exalted inhabitants of heaven.

Plain Sermons by Contributors to "Tracts for the Times," vol. i., p. 152.

There are three books, and three alone, which are to last for ever. One is with us on earth, and two are kept in heaven. There is the Bible here, and up above there is the book in which our sins are written, and there is the "Lamb's Book of Life." These are the books which shall be opened at the last day.

I. From a thousand passages in the Bible will God out of His open book set before us His law. His commands, His threatenings, His promises, will all stand forth to view, the same that you heard and read thousands of times from your very cradle. And here will lie the point: "You knew all this, My revealed law—have you kept it or have you broken it?"

II. In the second book, as in a faithful mirror, you will see the clear reflection of your whole life—not a line will be wanting. On one side there stands the long catalogue of all God's gifts and mercies to you, His providences, His calls, His warnings, His love. On the other side, as if darker by the contrast, is inscribed your life. Every wasted moment is there, and every thought—the secret things of the soul's deep places, are laid out as clear as the public acts; there is no difference between the chamber and the world. It will be an awful moment, when, in the presence of men and angels, the dark catalogue of all our sins shall be proclaimed.

III. In the Lamb's Book of Life stands the name of every heir of heaven. That book is always in the Redeemer's hand, and each moment He stands waiting with His everlasting pen, to record a name.

J. Vaughan, Fifty Sermons, 6th series, p. 214.



References: Daniel 7:10.—J. Keble, Sermons from Advent to Christmas Eve, p. 25; S. Baring-Gould, One Hundred Sermon Sketches, p. 170.



Verse 13-14
Daniel 7:13-14
Christ the centre of Biblical thought.

I. Observe some of the details of Biblical truth in which the centring of revelation in Christ is seen. (1) The first token of it is the Old Testament doctrine of the Messiah. (2) The second is the New Testament doctrine of His sufferings and death. (3) The concentration of Biblical thought in the Person of Christ is intensified further by the Biblical doctrine of the Deity of Christ. (4) It is seen in the Biblical doctrine of Christ's mediatorial reign. (5) It is indicated by the Biblical doctrine of the eternal union of our Lord with the redeemed in heaven.

II. Observe some of the practical bearings of this preeminence of Christ's Person and work upon Christian faith and character. (1) It has an obvious bearing upon the proportion and perspective of truth in a Christian's belief. Let this one truth become regnant in the soul and all other truths fall into rank around it, and turn inwards towards it, as metallic particles do when a magnet approaches them. (2) This centring of truth in the Person of Christ should furthermore impart to Christian experience a profound sense of the reality of God as a personal Friend. (3) Another effect of the preeminence of Christ in Christian faith should be to render the friends of Christ objects of personal and profound affection. (4) The chief object of a regenerated life should be the object for which Christ lived and died. (5) The ascendency of Christ in Christian faith gives character to a Christian's anticipations of heaven.

A. Phelps, The Old Testament a Living Book, p. 314.



References: Daniel 7:13, Daniel 7:14.—Preacher's Monthly, vol. iv., p. 286. 7—J. G. Murphy, The Book of Daniel, p. 124. Daniel 8:1-27.—W. M. Taylor, Daniel the Beloved, p. 161. Daniel 8:19.—Spurgeon, Sermons, vol. xv., No. 886. 8—J. G. Murphy, The Book of Daniel, p. 140. Daniel 9:1-19.—Spurgeon, Sermons, vol. iii., No. 154. Daniel 9:1-27.—W. M. Taylor, Daniel the Beloved, p. 184. Daniel 9:3-22.—Christian World Pulpit, vol. iii., p. 134. Daniel 9:8.—Spurgeon, Evening by Evening, p. 166. Daniel 9:23.—Ibid., Sermons, vol. xiii., No. 734. Daniel 9:24.—Ibid., vol. xxviii., No. 1681; Preacher's Monthly, vol. vi., p. 364. Daniel 9:26.—Ibid., Evening by Evening, p. 16. 9—J. G. Murphy, The Book of Daniel, p. 152.
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Verse 1
Daniel 10:1
There are very few things harder to bear, or more often handles of Satan, than those strangely protracted intervals which so frequently come in between prayers and their answers, between promises and their fulfilments, between good desires and their attainments, between the best-laid schemes and their reasonable success. The truth which I wish to press is this: that the space which intervenes in all these cases, and which seems to us so needless, so severe, is as much settled and predetermined by God as the prayer we offer, or the means we use, or the event itself for which we are looking. The two are parts of the same thing; both are ordained, both are covenanted. The time is an appointed one—not loose—definite; and the one is as certain as the other. Consider one or two of the reasons of God's mysterious painful dealing about intervals.

I. God will always be a sovereign—not to be questioned, independent of man's opinions, infinitely beyond man's judgment, and always crossing the hands of man's expectations.

II. In heaven there is no time. It is impossible for us to conceive, much less to pronounce on, the action of one to whom all time is one perpetual now. In God's mind there is never any intermediate period. The prayer, the time after the prayer, the answer, when it comes, are all one—He sees them perfectly identified.

III. It is a rule of God's government, which you will find pervading every part of it, that everything is made matter of faith before it is made matter of enjoyment.

IV. The discipline is very good and necessary, for it addresses itself to two of our weakest points—our impatience and our pride. The man who wishes to have answers to prayer, must be a man who recognises that God is very kind and that he is very little—he must be a child content to tarry his Father's leisure—and the sooner, perhaps, that lesson is learnt the sooner will the Father give His child what He has been keeping from him just till he can say it.

J. Vaughan, Fifty Sermons, 7th series, p. 174.
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Verse 18-19
Daniel 10:18-19
Who is this that in the presence of the angel is so weak and feeble that for a while he cannot bear even to hear him speak; that he faints and loses speech and sight before him? It is one than whom few nobler, few greater, or more courageous men have ever been. Daniel is a noble example of the good, great man. He had known what it was to be a captive and a prisoner, and a slave. He knew what it was to be a despot's counsellor and rule half the civilised world; and the one thing which upheld him in his first estate, and guided him to the last, was his clear sense of his own position before God and man; a large wide view of his own being; a clear view of his Master's earthly claims on him, and overspreading and bounding all other things and thoughts, the fear of God, thorough independence of man, perfect dependence upon God.

I. A strong sense of responsibility is the true source of genuine independence of character. To feel and know what we are, where we are, that we have real duties, and are really answerable in the most minute particulars for doing them, and for our manner of doing them—this constant thought of insight is the mother of all real and lasting independence of character.

II. True independence in nothing differs more from vanity than that it has a sense of weakness, a sense of need, a craving of strength from above. Foolishness is strong in its own sight. The prophet with all his independence of character ruling provinces, standing before kings and reproving them, how did he behave when he was alone with God? Remember his softness and tenderness, his window opened towards his home, and the man in prayer upon his knees three times a day there. Or think of him, as when in my text God's message came home to him, and he says, "There remained no strength in me." It was because realities to him were real. Let us pray that we may not live as though the things of sight, touch, and taste were real, heaven and eternity shadows, but that we may feel that God and God's law alone are real, and that usages, however prevalent, however accepted, which are not after God's laws, will one day pass away and leave us, if we have trusted them, solitary, helpless, and broken.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 219.
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Daniel 12
We have in this chapter:—

I. The hope of the suffering saint. "Many of them that sleep in the dust of the earth shall awake, some to everlasting life, and some to shame and everlasting contempt." The doctrine of the resurrection of the dead is here for the first time broadly asserted, and that in such a way as to connect it with retribution, and make it an encouragement to fidelity under trial.

II. We have here, secondly, the reward of the working saint. "They that are wise shall shine," etc. Among the nations of the earth decorations and honours are given to those who have done the greatest work of destruction. But in the kingdom of Christ it is far otherwise. The places of preeminence under Him are assigned to those who have been likest Him in the holiness of their characters, in the self-sacrifice of their lives, and in the hallowing and ennobling influence which they have shed around them.

III. We have here the rest of the waiting saint. "Go thou thy way till the end be: for thou shalt rest, and stand in thy lot at the end of the days." Do not disquiet yourself about the future. Leave that in God's hands. You shall rest in Him during the remainder of your life on earth, and when that shall end, you shall rest with Him.

W. M. Taylor, Daniel the Beloved, p. 232.
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Verse 13
Daniel 12:13
These words contain undoubtedly the dismission of Daniel from his whole life-work, and may therefore be applied to anyone who has been working well for God, and has now gone to rest.

The text brings before our view:—

I. The majesty and greatness of the providence of God. God says not only to individuals—to each of His servants when he has done his work, "Go thou thy way," He says it to communities of men and witnesses for the truth. He says it to Churches. He says it to generations. He says it to worlds—to one world after another: "Go thou thy way." Everything is ruled and used for the accomplishment of His ultimate and perfect will.

II. How little is individual man! Is it not as if with some sublime consciousness of the greatness of His own providence—covering the world, stretching along time, reaching up to heaven, filling at length eternity and infinitude—that God says to Daniel in dismissing him: "But go thou thy way, 'I have got from thee all the little service I require"?

III. And yet God is mindful of man. He does visit the son of man, talks with him, dwells with him, works in him and works by him, for the accomplishment of His own great purposes. As for those who have loved and served Him, who have been happy in His kingdom, and valiant for His truth on the earth, they will be regarded with a Father's love and pity. He will deal gently with them. He will hide them beneath the shadow of His wings. He will keep them unto life eternal.

IV. For "thou shalt rest." To go from earthly labour for God is to go to heavenly rest. Even the earthly part rests in the grave where the weary are at rest. But the better part, sleeping in Jesus, is carried to Paradise, to the stillness of the blessed dead, to the waiting, yet happy and restful, company of sainted souls.

V. This rest at death is preparatory to something far more complete, "at the end of the days." "Thou shalt stand in thy lot." Thou shalt rest first, until the night is over, and then stand up in the morning as a man refreshed with sleep. The term "stand" expresses the completeness, and above all the permanence, of the new life.

A. Raleigh, From Dawn to the Perfect Day, p. 401.



These words seem to say to us: The future is wrapped in clouds; much is hidden from your view, and there are many mysteries. "But go thou thy way;" do not hesitate; do not look back; do not measure by results; go thou thine own proper and appointed way. Do thy work, whatever it be, that God has given thee to do; fulfil thy part; execute thy mission; act out thy destiny. "Go thou thy way."

I. You must first have well ascertained that that way which you are now going to take is "thy way." This was the point at issue between Christ and Satan. Satan, falsely quoting, said, "In their hands they shall bear thee up," leaving out the sequel—which was the hinge of the promise—"in all thy ways." Christ saw the omission, and saw that any venture which was without that condition would be presumptuous, and therefore He answered, "Thou shalt not tempt the Lord thy God."

II. I know of no comfort in life—I know of no repose greater than this—today, duty; to-morrow, trust; the foot straight in the road, and the eye, looking out for loving ends it cannot see. Therefore go. The clouds will vanish; the light will fall in; God will vindicate Himself; things may explain themselves, and the end will well compensate all thy effort, "Go thou thy way till the end be."

III. I do not wonder that the very next words are, "thou shalt rest." There is the soul's rest; increasing experience of God's faithfulness, a growing assurance of forgiveness; a greater and greater nearness to Christ; tokens for good; glances of the smile of God—all these will be "rest" even while you are on the road. Nevertheless, that "rest," sweet as it is, is always a future, running on and on; it is always "Thou shalt."

J. Vaughan, Fifty Sermons, 10th series, p. 54.



I. The first application from this text shall be this general one: that wisdom is a practical thing. The prophet is telling us what the wise do.
II. If you are wise, when you see souls going the wrong way, the very first thing you will aim to do will be to use the means for turning them. When we look at all the works done under the sun, and compare them with this, there is no work worth talking about but this work of God—the work of turning many to righteousness.

III. If you are wise, you will, in aiming to turn many to righteousness, begin with the young. A very little right, or a very little wrong at the beginning, must make a tremendous difference very often at the end.

IV. If you are wise you will perpetually go to Christ for grace, for God only gives through Christ. (1) The first qualification for this going is pardon. (2) Another qualification is grace. To teach you must touch; to magnetise you must be magnetic. (3) Beyond the qualification of grace there is the gift of teaching. Mere mechanical routine, mere human education, will not do. You want the gift of living in other lives, putting yourself in the position of other persons. You want the gift of the happy word and happy way. (4) Beyond all this, you want power from on high. There are different kinds of power. Intelligence is power; union is power. But there are certain things in the lowest kingdoms of life that all the powers of all the teachers cannot do—they cannot make one primrose grow. And yet we want to do more than this—we want to turn many to righteousness. We must run to Christ, who says, "All power is given unto Me." Ask for that power; everything else is a cipher without it.

C. Stanford, Penny Pulpit, No. 1033.
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